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I. PRELIMINARIES

1. I take it for granted that De spiritu was not written by Aristotle (cf. P. Gregoric and O. Lewis, “Pseudo-Aristotelian De Spiritu: A New Case Against Authenticity”, Classical Philology 110.2 [2015], 159-167).

2. I assume that De spiritu was written by an author of Peripatetic affiliation who wrote in the first decades of the 3rd century BC, between Praxagoras of Cos and Erasistratus (cf. O. Lewis and P. Gregoric, “The Context of De Spiritu”, Early Science and Medicine 20.2 [2015], forthcoming).

3. I make the following assumptions concerning the author’s doctrine of pneuma (cf. P. Gregoric, O. Lewis and M. Kuhar, “The Substance of De Spiritu”, Early Science and Medicine 20.2 [2015], forthcoming): 
There are three main systems in the body: artēriai, by which external air is taken in, turned into pneuma and distributed to different parts of the body; phlebes, by which blood is produced and distributed; bones and neura, which support the body and effect locomotion. Pneuma originates from the inhaled atmospheric air and it runs through the system of artēriai, whereby it achieves vital activities such as thermoregulation, digestion, pulsation and replenishment of the “connate pneuma”. The “connate pneuma” is one of the building blocks of the body. Combined with the other simple bodies in different ratios, it makes some structures (artēriai) sensitive and others (neura) capable of producing local motion. Thus pneuma is involved in almost all vital and animal activities. Surprisingly, pneuma’s involvement in reproduction is not mentioned. Unsurprisingly (at least for a Peripatetic author), pneuma’s involvement in thinking is not mentioned, either. 
[bookmark: _GoBack]
4. In this talk I would like to focus on the author’s conception of soul and its relation to pneuma.

5. The word soul and its cognates occurs 15 times in the treatise. 
ψυχή (11) – 481a17, 18, 482b22, 23, 483a4, 26, 27, 30, 483b11 bis, 485b12
ἔμψυχος (3) – 481a5, 483a32 (εὔψυχον codd.), 485a32 
ἄψυχος (1) – 485a30

II. CENTRAL PART OF THE PRESENTATION

I will argue that the author of De spiritu:
i. is familiar with Aristotle’s conception of soul as a set of dunameis and with Aristotle’s criticism of the Platonic division of soul in De anima III.9-10;
ii. but does not endorse Aristotle’s conception of soul as the form of the living body;
iii. in fact, does not endorse any particular conception of soul; 
iv. takes soul to be closely affiliated with pneuma (and fire/heat);
v. takes this affiliation to be grounded on the fineness of pneuma;
vi. takes the fineness of pneuma to be connected with air, from which it derives;
vii. does not use soul as an explanatory concept;
viii. separates soul from nature. 

III. TEXTS
(all translations are mine)


(a) Ch. 1, 481a17-19
καθαρώτερον γὰρ ὃ τῇ ψυχῇ συμφυές <τὸ σύμφυτον πνεῦμα>, εἰ μὴ 
καὶ τὴν ψυχὴν ὕστερον λέγοι γίνεσθαι, διακρινομένων τῶν 
σπερμάτων καὶ εἰς φύσιν ἰόντων.

For that which grows together with the soul <namely, the connate pneuma> is purer — unless
one were to say that the soul is generated later, as the seminal particles are separated out
and as they proceed towards their nature. 


(b) Ch. 4, 482b22-25
ἡ μὲν οὖν ἀνα-
πνοὴ δῆλον ὡς ἀπὸ τοῦ ἐντὸς ἔχει τὴν ἀρχήν, εἴτε ψυχῆς 
δύναμιν εἴτε ψυχὴν δεῖ λέγειν ταύτην, εἴτε καὶ ἄλλην 
τινὰ σωμάτων μίξιν, ἣ δι' αὐτῶν ποιεῖ τὴν τοιαύτην 
ὁλκήν.

It is clear that respiration has its origin from the inside — whether one should define it as a capacity of the soul, the soul, or some other mixture of bodies—which, by means of these, produces such intake <viz. of external air>. 
 

(c) Ch. 5, 483a23-35
ἔχει δ' ἀπορίαν καὶ τὰ περὶ τὴν αἴ-
σθησιν. εἰ γὰρ ἡ ἀρτηρία μόνον αἰσθάνεται, πότερα τῷ
25 	πνεύματι τῷ δι' αὐτῆς, ἢ τῷ ὄγκῳ [ἢ τῷ σώματι]; ἢ εἴ-
περ ὁ ἀὴρ πρῶτον ὑπὸ τὴν ψυχήν, τῷ κυριωτέρῳ τε καὶ
προτέρῳ; τί οὖν ἡ ψυχή; δύναμίν φασι τὴν αἰτίαν τῆς κι-
νήσεως τῆς τοιαύτης. ἢ δῆλον ὡς οὐκ ὀρθῶς ἐπιτιμήσεις τοῖς
τὸ λογιστικὸν καὶ θυμικόν· καὶ γὰρ οὗτοι ὡς δυνάμεις λέ-
30	γουσιν. ἀλλ' εἰ δὴ ἡ ψυχὴ ἐν τῷ ἀέρι τούτῳ, οὗτός γε κοι-
νός. ἢ πάσχων γέ τι καὶ ἀλλοιούμενος εὐλόγως, ἂν ἔμψυχον 
ἢ ψυχή, πρὸς τὸ συγγενὲς φέρεται καὶ τῷ ὁμοίῳ
τὸ ὅμοιον αὔξεται. ἢ οὔ; τὸ γὰρ ὅλον οὐκ ἀήρ, ἀλλὰ συμ-
βαλλόμενόν τι πρὸς ταύτην τὴν δύναμιν ὁ ἀήρ. ἢ οὐ; <...> τὸ
35	ταύτην ποιοῦν, καὶ τὸ ποιῆσαν τοῦτ' ἀρχὴ καὶ ὑπόθεσις.

24 πότερα ZP: πότερον cett.       25 ἢ τῷ σώματι codd. edd.: secl. Roselli       26 τὴν om. Z 
27 προτέρῳ:  πρότερον HaLm     φασι: φανερόν L        29 λογιστικὸν Zb:  λογικὸν   
29 δυνάμεις ZD1:   δυνάμει cett.      31  τι ZPD1:  τε   HaLm   τοι  Mv 
31 ἔμψυχον Bussemaker Jaeger Dobson Hett Bos&Ferwerda: εὔψυχον codd. Bekker Roselli: ἔμψυχος Furlanus            
31-32  †ἔμψυχον ἢ ψυχή† Roselli       32 η:  ἢ Z edd.  ἡ HaLm   ἦ  Pb   εἰ  Bussemaker          34 τι: τε HaLm D1  
34 ἢ οὔ; <…> τὸ Roselli:   οὐ τὸ  codd. οὐ; τὸ  Bos&Ferwerda οὔ <ἀλλὰ> τὸ  Bussemaker Jaeger    ὅυτω Dobson Hett
35 ὑπόθεσις. edd.:   ὑπόθεσις;  Bussemaker Jaeger

Things related to sensation also pose a difficulty. If only artêria is sensitive, is this due to the pneuma that passes through it or to its bulk [or its body]? Or, if air is first after soul, is it due to that which is superior and prior <possibly: is it due to air in the main and prior sense [=of atmospheric air]>? What, then, is the soul? They claim that a capacity is the cause of such motion <sensation>. Or it is clear that you will be wrong to censure those who posit the calculative and spirited <parts of the soul>, for they also speak of capacities. But if the soul is present in this air, surely this air is common. Or <shall we say that>, being affected or altered by something, if <we have something> ensouled or soul, it moves towards what is akin to it, and like is increased by like? Or not? For the whole does not amount to air, but air is something that contributes to that capacity <sensitivity>. Or not? <…> that which brings about this <capacity?>, or once it has brought it about, that is the principle and basis.

(d) Ch. 5, 483b9-12
  <ὁ ἔμπεριληφθεις ἀήρ>  οὐκ 
ἄρα λεπτότατος, εἴπερ μέμεικται. καὶ μὴν εὔλογόν γε τὸ 
πρῶτον δεκτικὸν ψυχῆς, εἰ μὴ ἄρα καὶ ἡ ψυχὴ τοιοῦτον, 
καὶ οὐ καθαρόν τι καὶ ἀμιγές.

10 μέμικται codd.       γε:  τε Pb        τὸ πρῶτον  om. L

So, if <the enclosed air> is mixed, it is not supremely fine. Yet it is very reasonable that the primary receptacle of the soul is such — unless the soul too is of this character <viz. mixed>, i.e. not something pure and unmixed.



(e) Ch. 9, 485b6-15
6                          	ἀλλ' αἱ μὲν τέχναι ὡς ὀργάνῳ χρῶνται <τῷ πυρί>,
ἡ δὲ φύσις ἅμα καὶ ὡς ὕλῃ. οὐ δὴ τοῦτο χαλεπόν, ἀλλὰ
μᾶλλον τὸ τὴν φύσιν αὐτὴν νοῆσαι τὴν χρωμένην, ἥτις
ἅμα τοῖς αἰσθητοῖς πάθεσι καὶ τὸν ῥυθμὸν ἀποδώσει. τοῦτο
10	γὰρ οὐκέτι πυρὸς οὐδὲ πνεύματος. τούτοις δὴ καταμεμεῖχθαι
τοιαύτην δύναμιν θαυμαστόν. ἔτι δὲ τοῦτο θαυμαστὸν ταὐτὸν
καὶ περὶ ψυχῆς· ἐν τούτοις γὰρ ὑπάρχει. διόπερ οὐ κακῶς
εἰς ταὐτόν, ἢ ἁπλῶς ἢ μόριόν τι τὸ δημιουργοῦν, καὶ τὸ
	τὴν κίνησιν ἀεὶ τὴν ὁμοίαν ὑπάρχειν ἐνέργειαν.	καὶ γὰρ ἡ
15 	φύσις, ἀφ' ἧς καὶ ἡ γένεσις.

10 καταμεμεῖχθαι:  καταμεμίχθαι codd.     11 ταὐτὸν codd. edd. secl. Roselli   
κακῶς codd. edd.:  καλῶς Roselli     14 ἐνέργειαν codd. edd.: ἐνεργοῦν Furlanus Jaeger   ἐνεργείᾳ Roselli Bos&Ferwerda

But whereas crafts use fire as an instrument, nature uses it at the same time also as matter. Surely that is not difficult, but rather the fact that nature herself manifests intelligence in using it, assigning not only sensible properties to <to living beings and their parts> but also their proper structure. For this is no longer the scope of fire or pneuma. So it is remarkable that such a capacity should be combined with these <two bodies, namely fire and pneuma>. Moreover, the same thing is remarkable also about the soul, for it is found in these <two bodies>.For this very reason it is not bad <that they coincide> in the same thing <fire and pneuma?>, either unqualifiedly or to some particular productive part of it, and that its motion always amounts to uniform activity. For this applies also to the nature from which generation, too, comes about. 



(f) Ch. 4, 483a3-5 (irrelevant for the topic)
ἀλλ' ἡ ἀνωμαλία <τοῦ σφυγμοῦ> γίνεται καὶ ἐπίτασις ἔν τε σωματικοῖς τισι πάθεσι καὶ ἐν τοῖς τῆς ψυχῆς φόβοις, ἐλπίσιν, ἀγωνίαις.

But irregularity of the pulse and excitation occur in some bodily conditions and in states of fear, expectation and conflict in the soul. 
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